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TURNPUE puss 
The East-West Relations Committee gives expression to the Society's 
concern for better relations between the Communist and the Western 
worlds. It has been responsible for visits in the Society's name to the 
Soviet Union (1951), and to China (1955) and shared in the inter-
national Quaker visit to Poland (1957). It actively furthers contact with 
diplomats, churchmen, students and others from East and West and it 
tries to keep abreast of developing international situations in order that 
it may be equipped to bring the influence of Friends to bear at such places 
as the United Nations and the meetings of its Assemblies, Councils and 
Commissions. 
The Committee maintains close contact with the American Friends 
Service Committee and Quaker Centres in Europe. It is republishing 
this address of Margarethe Lachmund's, which first appeared in the 
Friends' Quarterly, October 1958 as a contribution to understanding 
the special role which Christians living in Communist countries are 
playin g to-day. 
CHRISTIANS IN A DIVIDED WORLD 
W HEN I speak about the tension~ between East and West in which we Christians live, we are to understand by "West", the Western-democratic world and by "East", the Eastern-
communist world, the main territories of which meet geographically in 
our divided German country and in our divided city of Berlin. 
I personally have been standing between these two worlds since 1945, 
the time when the contrasts between the two developed so clearly. From 
the time of Germany's collapse until the end of the year 1947, I lived in 
that part of Germany which was occupied hy the Red Army. I often had 
to negotiate with the Russian occupation authorities and ask for their 
help, as I was responsible for building up welfare programmes, during 
a period of great need and tremendous refugee misery, in our city and 
the neighbouring country district. At the beginning of 1948, I moved 
into the section of Berlin under the control of the American occupation 
forces, but worked in the Russian occupied sector. This was due to the 
fact that the Religious Society of Friends (Quakers) in Germany, who 
had entrusted me with the handling of their concerns, had decided to 
re-open their main office for Germany in the restored premises of the 
old International Secretariat. And these premises were in East Berlin. 
I worked there until August 1954. This meant that I had to go from 
the West to the East daily--even after the division of the city, during 
the difficult months caused by the blockade (1948-1949) and when, after 
the uprising of June 17th, 1953, it was only possible to go from cne 
sector to the other with special identity cards. As there were Quaker 
groups in East as well as West Germany, I often went into both terri-
tories to keep up personal contacts with all Friends. Thus, I was able to 
maintain the connection between our members on both sides of the 
internal German border, at a time when it was difficult, and sometimes 
impossibleJ for the population of the two zones to meet personally. 
Mutual understanding was achieved among Friends who lived under 
very different conditions of life and political influence. 
Placed by my work, so-to-speak, between the frontiers, I was, how-
ever, linked very closely to Eastern Germany by my personal destiny. 
My home was in Mecklenburg, which lies east of the Elbe; my husband 
was arrested by the Soviet political police in May 1945 and was in a 
Soviet detention camp in the present Democratic German Republic until 
1950, and later in the East German Penitentiary at Waldheim in 
Sachsen. He was released in 1954 by a decree of President Pieck. 
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I therefore do not speak on this subject theoretically, but from insight 
gained through personal experience and personal contact with people 
and conditions on both sides. 
PART I 
When speaking of the Christians' attitude within the tensions between 
East and West, I must stress first that there is by no means a united, 
single attitude of Christians within these tensions and toward them. 
Several years ago, the World Council of Churches published a detailed 
report by missionaries who had to leave China, on the position of 
Christians there. This very interesting report, published in English as 
well as German, distinguished four groups of Christians: 
The first group is composed of the small number of Christians who 
always suffered from the lack of a sense of social responsibility and an 
understanding of social and political problems on the part of their 
church, and who therefore welcome especially warmly the social reform 
of Communism. Even though this positive attitude is restricted to 
certain areas of reform, these people are considered to a large degree to 
beon the side of those in power. Many members of the church, therefore, 
approach them with distrust or at least with reservation, so that they are 
in danger of being to some extent isolated within the church. 
A second group considers the horrors of the Civil Wars which raged in 
China for many years, and the hardships of the revolution as signs of the 
end of the world. The hope for Christ's return and the preparation for it, 
cause them to withdraw from the realities of political life. 
A third group is so deeply shocked by the evil being done, that these 
Christians wish to withdraw entirely from the world to an inward, 
individual piety. 
The fourth group mentioned was a circle of Christians for whom 
faith cannot be separated from life. They believe that they have to live 
their Christian convictions free from any political ties, and, so far as 
they can reconcile it with their consciences, work within and not stand 
outside the world, even though this world and the surroundings are not 
Christian. 
It seems to me that these four groups can also be found among 
Christians in East-Germany-the German Democratic Republic. 
In the first group are many of the former religious Socialists, who 
worked enthusiastically for a stronger sense of social responsibility with-
in the church even before Hitler; it seems to them that many of the 
social reforms carried out by the State brought about what they had been 
fighting for their whole lives. Christians, who because of persecution by 
the Nazis developed a personal relationship of trust with individual 
Communists in the common suffering of the concentration camps, also 
belong to this group. During the desperate days after the breakdown, 
they all felt it necessary to help through active political co-operation 
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within the framework of the political parties which undertook the task 
of reconstruction. Those able to look deeper, recognize the achievements 
of this group, their effective work in trying to transform, moderate and 
prevent actions when the onesidedness of communist fanaticism wanted 
to press forward quickly. However, most Church people know almost 
nothing of this group's activity and thus blame its members for many 
things that happened in political life which they were unable to change. 
Because of their close connection with the isolated governmental life of 
the Eastern states, these people are doomed to be cut off from the 
Western outside world. Therefore, they are in danger of having a 
narrow, one-sided outlook and frequently find them~elves in conflict 
with their fellow-Christians or even within themselves. Thus, they 
often have great difficulty in finding their way clearly. 
To the second group, the eschatological one, also belongs a circle 
within the Protestant State Church. The shocks of two world wars, the 
period under Hitler, Germany's collapse, and the threat to their inner, 
as well as their outer lives, posed by Communism are beyond the 
strength of many people and so they seek refuge in awaiting the end of 
the world. I met such a group when I gave a lecture in a church on the 
question, "What can we as Christians do for Peace?" They were very 
pessimistic about human nature-its weakness and sinfulness-and 
about their own shortcomings. This group felt that only through the 
coming of the Lord, could political life be purified. 
In a different form, eschatological expectation is found in the beliefs 
of the Jehovah's Witnesses. Even though they have no independent 
German branch, and their congregations are prohibited in the East 
because their centre lies in America, Jehovah's Witnesses seem to be no 
less widespread in the D.D.R. at present than before their persecution. 
The certainty of Christ's return and their being chosen as saints when 
the world ends, gives them strength to witness in suffering. During the 
Nazi time, many were willing to die because of their refusal to do 
military service) and to spend years in concentration camps because of 
refusal to obey state laws. In these people we find outspoken hatred of 
the State, especially the totalitarian State, and hatred of Hitler, of Stalin 
(whom they considered the Anti-Christ) and their followers, combined 
with a genuine kindness toward the persecuted and a desire to help 
them. 
The third group can also be found among Christians in the D.D.R.-
the pietists-its members seek escape from evil in withdrawing from 
the world to a deeply inward piety because they are convinced that in 
"fallen creation", all political life lies under God's curse. A short time 
ago, a booklet was written in the East on such spiritual withdrawal of 
Christians. The grave dangers that may result from such isolation are 
pointed out. The author, a practising churchman who lived through a 
period of great stress, fears that from such an attitude, phariseeism. 
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insecurity, fear and the inability to stand-up for one's own conviction, 
may result. These feelings may bring about a schism within the human 
being, from which might come the poisoning of the atmosphere and a 
complete resignation of these Christians toward the power of the State. 
Hasn't there always been something of this pietism alive in the 
Orthodox Church of Russia? The group of English Quakers visiting 
Moscow in 1951 was asked at their last press conference about their 
impression of freedom in church life in the Soviet Union. It appeared to 
them, they answered, that freedom for divine service and life within 
the church fellowship had to be paid for to a certain degree by the 
renunciation of any opinion in public life. This means the denial of the 
church's function as the conscience of the State. It was not without 
reason that during the Nazi time, Rosenberg as ruler of another authori-
tarian state, did not combat the Christianity which looked for the end 
of the world or whose members withdrew entirely to an inward 
personal life. 
In all these groups which I have mentioned, some kind of isolation is 
evident. None of them stands between the tensions, between East and 
West, and therefore none can be what the Latin word for priest, 
Ponti/ex, actually means-builder of bridges. 
We must not omit to point out that these various shades of Christianity 
which we have discussed are to be met in. all religious communities. Yes, 
even in ourselves, the same temptation is often alive. Weare often in 
danger of getting tired, we prefer to live among like-minded people, we 
resign ourselves to an acceptance of atomic weapons with the thought, 
"the end of the world is the only solution left", or we are in danger of 
considering our political beliefs Christian and inwardly identIfying our-
selves too dosel y with political power. These temptations are not found 
solely in the East; we encounter them on both sides. For instance, isn't it 
often the case that for those people who reproach these Christians for 
co-operating in the Communist State, the culture of the Occident and 
Christianity appear to merge? 
H, however, with all these Christians showing great faith and the 
power of love, it is not possible to overcome the evident tensions, aren't 
we justified in asking: Is Christianity capable of contributing to the 
overcoming of tensions and showing a way to their solution? 
PART II 
I am convinced that we can find a clear, positive answer by investi-
gating how Christ himself met the tensions of his time and that we can 
succeed in meeting our present-day tensions if we live according to his 
spirit. 
In this connection, it seems to me that even today the fourth group of 
Christians are able to live useful lives in the Communist world, amid 
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international tensions,and at the same time bear effective witness for the 
Christian message. 
The severe tensions in the political life of Jesus' time were no less 
important than those of the present day, even though these earlier 
tensions arose from differing religious views rather than from different 
"Weltanschaullngen", as today. There were, for instance, the very 
violent tensions between the Jews and the Samaritans. Both sides reacted 
toward each other in ways known as "tactics" in our present Cold War. 
Let us recall the Ninth Chapter of Luke's Gospel: Jesus wants to go 
with his disciples through Samaria to the temple celebration. He sends 
his disciples ahead to secure accommodation. But the Samaritans refuse 
to take Jesus because they despise the worship of God in a temple and 
consider his going to the temple in Jerusalem a provocation. The 
disciples react to the refusal in a way very familiar to us. They shout, 
"Lord, wilt Thou that we command fire to come down from heaven .lnd 
consume them? ... " Or, in the Fourth Chapter of John's Gospel, the 
Samaritan woman in complete astonishment says to Jesus when he asks 
her for water: "How is it that thou, being a Jew, askest drink of me, 
which am a woman of Samaria?" And an insertion a few verses further 
reads: "For the Jews have no dealings with the Samaritans." 
However, Jesus reacts in a completely different manner: for him 
tensions which separate people simply do not exist. The conyersation 
with the Samaritan woman shows this; he speaks with her about the 
most profound questions. This chapter should be re-read bearing this 
view in mind. In a world riddled with such tensions, Jesus relates the 
parable of the good Samaritan. What this meant then, we can realize 
only when we apply it to our present situation: we would then hear the 
parable of the "good Russian or Communist" in the West, and the 
people in the East would hear the parable of the "good American or 
Capitalist". Jesus has a completely different feeling. For him, the term 
"enemy" has a quite different meaning and implies a quite different 
line of conduct from that taken for granted in ordinary usage. Thus, he 
says categorically in Matthew v, 44, "Bless them that curse you, do good 
to them that hate you and pray for them which despitefully use you." Or 
in verse 47: "And if you salute your brethren only, what do ye more 
than others?" 
Jesus knows no fear, nothing holds him apart from other people. His 
fearlessness, however, flows from his communion with God. But this 
communion with God can be achieved by all men. Thus he sees in the 
other man only his brother, his neighbour. Next to the love of God, the 
Commandment "Love thy neighbour as thyself", is for Jesus the most 
essential of all commandments. This was translated by Martin Buber 
somewhat differently from the Hebrew: "Love your neighbour for he is 
like you." In this sense, Jesus asks that we grant to the other, what we 
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demand for ourselves. "All things whatsoever ye would that men should 
do to you, do ye even so to them. " 
Here, in this attitude, lies the essence of Christianity for the Quaker: 
Life is to be led in communion with God. (William Penn expressed the 
meaning of this in a sentence written in prison : "We cannot fall further 
than God's arms reach, however deep we may falL") And secondly: 
"There is something of God in every man-the Inner Light." Even in 
the person who does evil, "that of God" may reveal itself. It may be 
found in the powerful as well as the weak. 
Such a concept does not mean that opposing views are abolished; 
they remain distinct. On the contrary, they must not be veiled-that 
would be untruthful. The courage for clarity and the strength to stand 
up for truth are repeatedly demanded of us. However, the secret lies in 
the way in which truth is spoken. If it is spoken with contempt, bitter-
ness or hatred, it results in bitterness; if, however, truth is spoken in 
love, the door to the other's heart can slowly open so that the truth can 
perhaps have some effect. In the Fourth Chapter of John's Gospel, 
Jesus talks with the Samaritan woman about her life, and she is able to 
listen to him, although he speaks openly with her. I was deeply touched 
when, for the first time, I noticed a word in the story of Christ's passion 
as told by Matthew. For forty years I had simply overlooked it. When 
Judas comes to take J esus prisoner, Jesus says to him: "My friend, 
wherefore art thou come?" Jesus knows what is to happen, but even in 
this moment he addresses Judas with the words, "my friend". By doing 
this, he does not break the bridges of communication between them. 
Ultimately this attitude originates from the belief that light is 
stronger than darkness, that good is stronger than evil, that the spirit 
will finally triumph over power. 
However, if the Quakers bring this as the Christian message, it is 
nothing new; it is only a rediscovery of what was alive in early 
Christianity and what got lost or darkened through the church's union 
with the outward power of the State. Saul, who thought it necessary 
to annihilate people to serve God, developed into the Paul of the 
Thirteenth Chapter of the Epistle to the Corinthians. The disciples who 
were frightened by Jesus' capture and who fled or denied him, who sat 
behind locked doors from fear of the Jews, became disciples unafraid to 
speak the Gospel even to the mighty. Of the disciples who formerly had 
spoken hatred and revenge against the Samaritans, Paul could report the 
following-not as a demand, but rather as a fact-" ... Being reviled, 
we bless; being persecuted, we suffer it; being defamed, we entreat ... " 
PART III 
We ought to apply what we have discerned in Jesus' attitude to our 
circumstances in the present tensions in order to see our way as 
Christians today and move along it. 
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I. T h.e tensions so separating people in their personal relations do not 
exist fM Jesus. He sees in the person on the other side only the man and 
accepts him. Today we are in great danger of entirely forgetting that 
there is something else in the world other than diverse systems I How 
often we overlook the man behind the system' During the time of 
National Socialism, I myself once discovered very strongly and humili-
atingly what prejudices I had. Until the outbreak of the war, the 
English Quakers maintained a Rest Home for people persecuted by the 
Nazis in a Home of an American Catholic Order in Bad Pyrmont. 
People who had been dismissed from concentration camps and their 
relatives, or Jews-in short, the persecuted-were invited there for 
a few weeks to recover, gain perspective on their depressions, and find 
new strength in a friendly, human and natural atmosphere. It was there 
for the first time that I met some leading Communists. I still remember 
how surprised I was when I realized what a pleasant, educated lady one 
Communist was, and how humiliated and deeply startled I was when 
I suddenly noticed how prejudiced I must be, if this experience sur-
prised me. This woman and I assisted the English hostess; I still 
remember in deep gratitude the happy co-operation with her. Now, she 
occupies one of the highest political positions possible for a woman 
in the East. I shall always be grateful for the fact that negotiation in the 
East was much easier and more natural for me because I thought about 
her and the picture of Communists I gained from her. 
I felt it was a good thing that after Germany's collapse, the Germans 
as well as the Russians simply had to try to deal with and understand 
each other, even though it was difficult. I had the feeling that it might 
be a blessing for both parties. Therefore, I thought it especially disas-
trous that with the increasing tensions in the world and the distrust 
arising from them, all personal relations broke down between the Soviet 
soldiers and the Soviet authorities and the German population. Then, 
everything had to be channelled through the Sozialistische Einheits-
partei. I was again shocked to realize the result of this during my visit 
to the D.D.R. last year. Such a profound indifference and lack of con-
tact between the occupying power and the German population exists 
that one had the feeling that they did not even see each other when 
passing on the street. 
2. Jesus knows no fear. We said that was given to him through his 
union with God. In the New Testament it is repeatedly pointed out how 
inner freedom-the freedom which frees one from all fear-develops 
from faith. This is clearly expressed in a book by Helmut Gollwitzer 
in which he describes his experiences during his many years as a 
prisoner of war in Russia. The title, A nd Lead Them Whither They 
Will Not, given this book expressed the attitude with which he accepted 
the life in prison camps, as if it had come from God's hands. His attitude 
9 
gave him the inward freedom and an objectivity to meet the Russian 
officials with openness and without fear. 
3. I want to emphasize that all this does not mean the erasing of 
contrasting opinions; on the contrary, it means becoming more definite 
about these opinions. In order to understand Communism, I believe it is 
absolutely necessary to study it more seriously than people in the Western 
world usually do. We tend to react emotionally towards the unknown 
and sinister; we lose self-control and this creates the basis for fear. Today, 
it is a striking fact that often those people who are furthest away from 
Communism and who have no clear knowledge of it, fear it the most. 
In the Bible, in the Old Testament, the story is told of a panic which 
broke out among the Children of Israel during the time of their wander-
ing in the desert when snakes suddenly came into their camp. We are 
told how Moses seized a snake and "held it up as a sign" amidst the 
panic-stricken crowd. He knew that if a person were forced to look 
directl y into the face of the object he feared, his fear would lose its power. 
A more thorough knowledge of Communism also creates a different 
atmosphere in personal contacts with Communists. Time and again we 
noticed that Communists were open-minded with people in whom they 
saw a readiness to take them and their teaching seriously. Regardless 
of the fact that they may have rejected Communism, the people who had 
at least thought about it also gained the respect of the Communists. 
After all, it is human nature to wish to be taken seriously. 
Our intellectual and spiritual struggle with the issues of Communism 
also help us reach greater clarity about ourselves. Such clarity is some-
times full of bitter truth. If, for instance, we recognize the danger in our 
too easily comparing Communist practice with our ideal, we will see 
with a shock that in contrasting the practice of one side with our own 
practice, our side also often comes out badly. Let us take only one 
example: We are opposed, and rightly so, to the Communist dogma 
that there is no final moral basis--only that which serves the working 
class is good. This appears to us to be a complete relativization of ethics 
and absolute moral disintegration, which necessarily leads to the 
principle: "The end justifies the means." However, how does this apply 
to the political and economic life of Christian people? Are spying, the 
activities of agents, and everything else in politics which uses lying and 
deceit rejected? Does the principle of Christian charity rule in the 
division and use of goods? Doe~ it look like anything but hypocrisy to 
the Communist when we constantly talk about our Christianity, with-
out realizing ourselves that our practice is something quite different? 
Thus, our own struggle with the ideology of Communism will force us 
to gain greater clarity on our own principles and to take them more 
seriously. 
4. Better knowledge of Communism itself will help us to eliminate 
our distrust of it, simply because it is more likely that we shall be able 
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to understand its action from its dogma and teaching. A knowledge of 
the system's historical background will make us more inclined to under-
stand the other side's reactions. I remember a conversation with a 
Western democrat, in which he said with much passion: "Everybody 
must realize that the slow evolutionary development of democracy will 
bring better and more certain results than the way of violent revolution. 
If someone maintains he is unable to agree with this, he bears ill-will." 
I felt I had to answer, "In America you have had democracy for almost 
200 years. You have therefore learned that the democratic way is good, 
but how can the Russians have the same confidence in this method when 
they have never experienced democracy?" If, however, we meet them 
with an open mind and modestly, then we may also try to explain to 
them much of what has become important and valuable for us in the 
course of our history and ot#' development. It should be our concern to 
create a basis of (inner) parity between us and the Communists so that 
we may speak truthfully to one another. In the D.D.R., one constantly 
hears the objection: "You cannot say that, it is too dangerous." This 
objection is often being raised by those who are afraid and who bear 
hostility In contrast to this, those who are unafraid and want to do 
justice to the opponent prove how much one may actually say on the 
basis of one's convictions. We repeatedly experienced the subtle sensi-
tivity of the Russians with regard to whether they were being lied to or 
told the truth. Often they reacted in a surprisingly positive way when 
one had to say what was for them an unpleasant truth and did so in a 
quiet way. Isn't there a natural feeling alive in every person against 
being lied to which should be respected? If we are unable to tell the 
truth there is something wrong within us, too; our relation to another 
lacks inner freedom because we simply do not meet him as another 
human being, but with bitterness, hate or contempt in our hearts. 
5. I wouldn't like to give the impression that I personally have not 
experienced fear and anxiety. I have been so afraid that I felt unable to 
breathe, as though my throat was tied. Then I understood what Goethe 
said about demoniac power, which can be a reality. I could sympathize 
with Luther's taking the ink bottle and throwing it against the wall 
because he thought he saw the devil himself. On leaving such a strained 
atmosphere for a while, in order to view it from a distance, I noticed 
that these demoniac powers were in me. However, I found that one can 
overcome these powers if one has the strength to submerge oneself in 
the clarity and purity of a deeper level of thought. If one has been a 
member of a minority opposed to the absolute power of a state and had 
to face its distrust one knows the importance of the word Jesus spoke to 
his disciples: "Watch and pray that you do not fall into temptation", 
and Paul's words: "Pray without ceasing"-this does not mean merely 
saying prayers; it means living in an attitude of spiritual concentration. 
II 
PART IV 
Let us now summarize: We can help to ease the tensions and live 
within them in the right way if we fulfil simultaneously Christ's two 
commandments-the commandment to love and the commandment to 
speak truth. A synthesis of these two must be found. Out of fear, we 
may betray truth; out of bitterness or self-righteousness we may betray 
love. A desire for peace without truthfulness is worthless and does not 
bring about peace; without love truth has no effect because it is not 
heard. Therefore we must find this synthesis, if we want to have the 
right attitude amidst tensionS". However, does this apply only in the 
East? Isn't it the same everywhere in the world? 
There will be the objection: What good is it if individual Christians 
achieve this synthesis? How can this affect a system and those in power? 
It is true, a few people with this attitude cannot make a deep impression. 
What, however, would be the result if each person calling himself a 
Christian endeavoured to attain this synthesis and would learn from 
Jesus' example; and if those men in power, who claim to be Christians, 
would allow themselves to listen? 
However, we know the law of the small number. If there had only 
been five righteous people in Sodom and Gomorra, God would have 
spared it. Time and again, we see how effective a small number of 
individuals who are determined to serve good with reliability can be. 
We also know how few disciples Jesus had and yet what power eman-
ated from them once they had become fearless through their awareness 
of security in God and love. for all men. 
Of all the books written on the subject of "Communism and 
Christianity" which I have read, I was most impressed by the one! 
written by Catholic missionaries who returned from China during the 
time of persecution, and a former Communist converted to Catholicism. 
The book emphatically stresses the point that Communism cannot be 
defeated from the Christian side through discussions or by the intellect, 
for how can religion, the irrational, the experienced-things which 
cannot be proven by logic-be measured against the intellect and the 
dialectic of thought? For the Christians something much greater is at 
stake: through their lives they must become a challenge to Communists 
and raise in them the question: What kind of people are these 
Christians and what kind of strength do they have which enables them 
to live among us fearlessly, truthfully, full of love and kindness and a 
readiness to serve? Only if Christianity gives Christians this strength 
can it conquer Communism. 
However, then it would also transform the Western world. 
1 FRANCIS DUFAY, M.E.P., DOUGLAS HYDE: Red Star versus the Cross (paternoster 
Publications, 1954). 
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